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fhis little book began by acknowledging rhar Christian
I moraliry is often considered to be "the dark side of the Good
News." It can appear to some to be all about rules and regulations
or about impossible ideals (like being told that we are to forgive
others in the same way rhat God has forgiven us) that leave some
of us feeling "we just cant do it."
If these pages have come even close to accomplishing their
purpose, it should be clear that there is another side of the story.
The Christian moral life may be difficult, but it is not "the dark
side of the Good News." Serious obligations (both personal and
communal) and challenging ideals are indeed part of the package
of following Chrisr, but they are nor the heart of the matter. To
invoke a biblical image used in several of the preceding chapters,
Christian moraliry is, at its heart, living "in the breath of God."
The author of the second story of creation from the book of
Genesis described the creation of humankind this way: "The

Lord God formed man our of the dust of the ground, and
breathed into his nostrils the breath of life; and the man became
a living being" (Genesis 2:7). And in the Gospel of John, when
Jesus appears after the Resurrection to the disciples-the disciples who werc paralyzed by some combination of confusion, fear,

guilt-his first words ro them are "Peace be with you" (John
20:19). And then we read, "As the Father has sent me, so I send
you.'And when he had said this, he breathed on rhem and said
to them,'Receive the Holy Spirit"' $ohn20:21-22).
The Genesis passage invites us to believe that we have been
created by the gift of the breath of God, and that God continues
to breathe in us and in all of crearion, especially in all human
beings. From this point of view, the moral life is nothing other
and
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than an invitation to recognize and reverence the gift of God's
life, God's breath, in ourselves and in all we meer. The passage
from John invites followers of Christ to believe that the risen
Christ continues to offer us peace and continues to breathe the
Holy Spirit of God into our hearts. And just as the breath of the
Spirit of God transformed the disciples, unleashing in them energy for proclamation, for healing, for reconciling, for peace mak-

ing, and for justice building (all of which they would

have

thought to be far beyond their capabilities), so roo, the breath of
the Spirit of God in us is our source of energy for the same work
of building up the reign of God. The Christian moral life, these
passages suggest, is not first and foremost about what we do; it is
about what we are willing to let God do in us and through us.
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o emphasize the "thisworlclly" aspects of the reign of Gocl ancl of
Christian living cloes not at all suggest that in our ciaily lives we

must become social activists. Many of us can identifv important
moral obligations arising from our relationsl-rip-rs as parents, sons and
claughters, brothers anc-l sisters, friends, workers, etc. Some of us are
healthy; some of us are i1l ancl homebound. Some of us have positions
of enormous influence in public life; many of us clo not. So the ways in
which we actively participate in God's work of fashioning a reiglr of justice, love, and peace are likelv to vary greatly from person to person.
We rnust all care about our neighbor aucl, in the wavs that are open
to us, we must c-lo what we can to contribute to Gocl's work. We must
tenc-l the garclen we are in
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